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Doubts regarding judging upon the apparent 


Some shubuhat (doubts) in connection with judging upon the apparent 


In the Name of Allah the Most Beneficent, the Most Merciful. 


Regarding the issue of judging upon the apparent, despite of it being extremely simple 
and straight forward, then the people of innovation and misguidance insist on bringing 
their arguments for their faulty beliefs, and some of them even accuse the people of the 


Sunnah as being “misguided” and “mistaken” as they dare to say. 


So we will not leave them to preach their misguidance, and we will not remain quiet when 
they daringly challenge the Sunnah and arrogantly expose their discontent with what the 
Sahabah (radiAllahu ‘anhum) and the generations of scholars after them were content with. 
So we mention their arguments and the easy refutation thereof to remove the doubts of the 


doubters, and as a blow to the arrogant and haughty deniers of the Sunnah. 


Allah — the Exalted — said: 


2 


fró casis AY Ate S Jes SUSE Ys 


"They do not bring you an example, except that We bring you the truth and the best 
explanation.” (Al-Furqan 25:33) 


Verily the truth is what came from Allah — the Exalted — and His Messenger (sallAllahu 
‘alayhi wa sallam) in accordance with how the Salaf understood and implemented it, and 


what is besides this is misguidance and destruction for the one who follows it. 


And no Muslim will claim that the religion has the need to be renewed or that it is not 
suitable for this time, except that he falls in the kufr of the secularist who claim that the 
laws and judgments of Islam are not suitable for this time that we live in, that they are old- 
fashioned, that they are brutal and violent or that implementing them would cause 


corruption in the lands. 


So be aware of this claim, for verily is it more serious and more calamitous than some 


people assume it is. Verily, the one whom Allah sees goodness in, then He will guide him. 
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Establishment: The manhaj of the Salaf is judging upon the apparent signs 


The Prophet (sallAllahu ‘alayhi wa sallam) said: 
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“Whoever prays our prayer, faces our giblah and eats from what we have slaughtered, 
then this is the Muslim who has the protection of Allah and the protection of His 
Messenger. So do not betray Allah in His protection (by violating it).” (Sahih Al-Bukhari) 


Humayd ibn Abu Humayd At-Tawil said: 
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“Maymun ibn Siyah asked Anas ibn Malik (radiAllahu ‘anhu) and said: ʻO Abu Hamzah, what 
prohibits the blood of a Muslim and his wealth?’ So he said: ‘If he testifies to La ilaha illa Allah and 
that Muhammad is Rasul-Allah, he faces our Qiblah, he prays our prayer and he eats our slaughter, 
then he is a Muslim. He has what the Muslims have (of rights), and upon him is what is upon the 
Muslims (of obligations).” (Al-Bukhari and An-Nasat — sahih) 


Harb ibn Isma’il Al-Karmani narrated the agreement of Ahlus-Sunnah wal-Jama‘ah in this 


issue in his book “As-Sunnah”. First he said: 
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"This is the madhhab (path, way, belief) of the leaders of knowledge, the people of narrations, and 
the people of Sunnah — those who are known for it (i.e. the Sunnah) and who are followed it in. And 
I met whom I met from the scholars of the people of ‘Iraq, Hijaz, Sham and others than them. So 
whoever opposes anything from these madhahib (pl. madhhab) or speaks badly of it, or criticizes the 
one who speaks of it, then he is a mubtadi’ (innovator) who has left the Jama’ah, he has deviated 
from the manhaj of the Sunnah and the Path of Truth. And this is the madhhab of Ahmad, Ishaq ibn 
Ibrahim ibn Makhlad, ‘Abdullah ibn Az-Zubayr Al-Humaydi, Sa’td ibn Mansur and others than 
them, among those whom we sat with and whom we took knowledge from.” (As-Sunnah by Al- 


Karmani) 
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Then he said specifically about this issue: 
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“And withholding the hand (i.e. not harming) Ahlul-Qiblah (those who pray), and we do not 
declare takfir upon any of them due to a sin (they performed), and we do not exit them from Islam 
due to any deed, except if there is a hadith regarding it. Then the hadith is narrated just as it has 
been reported, and it is believed in and accepted.” (As-Sunnah by Harb Al-Karmani) 


And Al-Barbahari said the same when establishing the Sunnah which the Salaf were upon: 
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“And we do not exit anyone from Ahlul-Qiblah (those who pray) from Islam, before he rejects a 
verse from the Book of Allah, or he rejects something from the narrations of the Messenger of Allah 
(sallAllahu ‘alayhi wa sallam), or he slaughters for others than Allah, or prays for others than 
Allah. Then if he does any of this, then it is verily obligatory upon you to exit him from Islam (i.e. to 


declare takfir upon). And if he doesn’t do any of this, then he is a believer and a Muslim by name, 
not in reality.” (Sharh As-Sunnah by Al-Barbahari) 


And these words are more than sufficient in this issue for the follower of the Sunnah; the 
one who finds the Quran, the Sunnah and the narrations of the Salaf sufficient, and he 


stops where the Salaf stopped. 


Furthermore, already at this point it can be concluded that not accepting the apparent 
Islamic signs is a bid’ah since the scholars narrated the ijma’ (agreement) of the Salaf 
regarding accepting the apparent signs, while this evil opinion opposes their madhhab. 
And everything which opposes their madhhab is an innovation that has no place in the 


religion. 
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Shubhah (doubt) nr. 1: Dar al-Islam vs Dar Al-Kufr 


They say: “We accept the words of the Salaf, but these were all regarding people who lived in dar 
al-Islam (the land of Islam), while we now live in dar al-kufr and the scholars have said that 
whoever is in a dar (land) then he is from its people. So we only follow them and judge the people 
according to where they live.” 


We say: You are inventing a lie against the Salaf, either due to ignorance of their way, or 
due to being a cursed liar. The ga’idah (principle) which you are referring to is the one 
mentioned by Ibn Qudamah in “Al-Mughni’ when he said: 
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“Chapter: And if a dead person is found, and it is not known whether he is a Muslim or he is a 
kafir, then there is looked at the signs of circumcision, clothes and dying (hair with henna). Then if 
there is no sign upon him and he is in dar al-Islam, then he is washed and prayed upon, and if he is 
in dar al-kufr, then he is not washed and not prayed upon. Ahmad said this. Because the principle is 


that whoever is in a dar (land) then he is from its people and he is given their judgment, as long as 
there is no evidence for this.” (Al-Mughni by Ibn Qudamah) 


And there are many similar quotes in the books of figh. 
As for the refutation of this shubhah, then it is verily simple: 


1) The quote is an argument against you. Ibn Qudamah said that if the person is dead you 
judge him upon the apparent, and if he is alive then you judge him upon the apparent. 
And in this specific quote it is mentioned that the dead unknown person — whether or not 
he is found in dar al-Islam or dar al-kufr — then he is judged upon things like circumcision, 
clothes and the dye of his hair, which are not even definite signs of Islam, rather they are 
indications. Then what about an unknown person who shows what the Islamic legislation 


without a doubt has determined as being definite signs of Islam? 


Nowhere in this quote the argument for testing or questioning a person who shows the 


Islamic signs before giving him the judgment of Islam can be found. 


2) As for his words: 
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“Because the principle is that whoever is in a dar (land) then he is from its people and he is given 


their judgment, as long as there is no evidence for other than this.” 


Then we say: These countries today are all diyar al-kufr. Some of them are ruled by 
democracy, some by communism, some by secularism, some by dictators and others by 


whatever types of unjust ideologies that man has invented. 


So we ask you: When you are in any of these countries and you see a man confessing to 
Islam, saying the Shahadah, praying the Islamic prayer and bearing the appearance of a 


Muslim, then you cannot flee from doing one of two things: 


* Either you accept the signs of Islam which have been described and say: “These signs are 
the dalil (evidence) which Ibn Qudamah mentioned as being the dalil for him opposing the religion 
and people of the land that he is in.” And this is correct. 


* Or you say: “These things do not prove for me that he has opposed the religion of the country 


that he lives in so I do not judge him as a Muslim based upon this.” 


And the necessity of this saying is that for you a person not showing any kufr or shirk 
while practicing the signs which have been agreed upon to be the signs of Islam has the 
same judgment as a secularist, communist, democrat etc. openly showing his kufr and 


shirk. This is without a doubt belittling the evidences and the signs of Islam. 


Furthermore the evidences have also spoken of situations where the one saying La ilaha illa 
Allah and he was from the kuffar of dar al-kufr, were given the protection and name of Islam 


merely by saying this. 
Usamah bin Zayd (radiAllahu ‘anhu) said: 
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“The Messenger of Allah (sallAllahu alayhi wa sallam) sent us on an expedition. We attacked 
Hurugat of Juhaynah in the morning, and I found a man who said: La ilaha illa Allah. So I struck 
him (and killed him), and I found something (of rejection) in myself regarding that. So I mentioned 
it to the Prophet (sallAllahu alayhi wa sallam). So the Messenger of Allah (sallAllahu alayhi wa 
sallam) said: ‘Did he say La ilaha illa Allah and then you killed him? He said: I said: ʻO Messenger 
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of Allah, he verily said it out of fear from the weapon.’ He said: ‘Then did you split open his heart to 
know whether it said it or not?’ And he kept on repeating that to me until I wished that I would not 
have become a Muslim before that day.” He (Ibn Abu Shaybah, i.e. the narrator of the hadith) said: 
So Sa'd (ibn Abu Waggas) said:’ And me, by Allah, I would never kill a Muslim, just like the owner 
of a small belly (i.e. Usamah) did.’” (Sahih Muslim) 


This is clearly a situation of an attack against a people who were not Muslims, and the 
man here killed was an unknown kafir before the encounter between him and Usamah 
(radiAllahu ‘anhu). But due to him saying La ilaha illa Allah, the Prophet (sallAllahu ‘alayhi wa 
sallam) protected his life and wealth — which are the rights of a Muslim — and Sa’d ibn Abu 
Waqgas witnessed his Islam when he called him a Muslim, as this is narrated in the hadith. 


Furthermore it is narrated that Al-Awza’l said: 
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“And whoever is taken (as prisoners of war) from the Sagalibah (Slavic people), or Al-Habash 
(Ethiopians) or the Turks, or from the people of other religions, or other than these from those who 
have a religion which he does not know, and he does not know to speak properly, then verily his 
religion is that which you invite him towards you, then if he accepts then he is Muslim. Then if you 


own him, then do not sell him to them. And whoever is taken from the adults then invite him 


towards Islam and teach him, then if he refuses you can sell him to them. And his Islam is that he 
says: La ilaha illa Allah.’ I (Ibn Abu Unaysah) said: ‘What if he says it with his tongue and he 


doesn't know this in his heart?’ He said: ‘If he says it then he is Muslim, then you can teach him 
afterwards.”(As-Sayr by Abu Ishaq Al-Fazari) 


This quote only testifies to and agrees with the teachings of the Messenger of Allah 
(sallAllahu ‘alayhi wa sallam), that even if a person is in dar al-kufr and he utters the Shahadah 
and ascribes to Islam, then the Muslims have no right to declare takfir upon him until he 


shows shirk or kufr from himself. 


So if you at this points retreat from saying: “We judge him upon the dar (land) that he lives 
in”, then this is what is wanted. But if you insist and say: “We still judge him according to the 
dar”, then your stubbornness and arrogance have become clear and you are only following 


desires since your argument has been rendered invalid. 
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Shubhah (doubt) nr. 2: The Salaf used to test people in ‘agidah 


They say: “It has verily been narrated from the Salaf that when the bida’ (innovation) spread then 
they would test the people in the issues of Sunnah, so we are merely following them and doing the 


same.” 


We say: It is true that there exist narrations from the Salaf describing that they would test 
persons in the Sunnah if there was a need for this, such as if they wanted to narrate hadith 


to him, or to avoid listening to the narration of the innovators. 


Al-Barbahari mentions this when he said: 
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“And testing in Islam is a bid’ah (innovation). But today then the testing is made in the Sunnah 
due to his words: ‘Verily this knowledge is religion, so beware from whom you take your religion. 
And do not accept the ahadith except from those whom you accept the testimony.’ So look (at the 
person), if he from the people of Sunnah and he has knowledge and he is truthful then you can write 
from him, and if not then you leave him.” (Sharh As-Sunnah by Al-Barbahar1) 


‘Abdullah ibn Ahmad narrated: 
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“Muhammad ibn Muhammad ibn ‘Umar ibn Al-Hakam Abu Al-Hasan ibn Al-‘Attar narrated to 
me (and said): Ibrahim ibn Ziyad Sabalan narrated to us and said: "I asked ‘Abdur-Rahman ibn 
Mahdi saying: ‘What do you say regarding the one who says: The Quran is created?’ So he said: ‘If 
I had the authority to do it, then I would stand on a bridge, and then no man would pass me by 
except that I would ask him (regarding the Quran). Then if he said: The Quran is created, I would 
behead him and throw his head in the water.’” (As-Sunnah by ‘Abdullah) 


And Abu Nu’aym narrated regarding Sulayman At-Taymi: 
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“He used to never narrate hadith to anyone before he would test him. So he would say to him: ‘Is 
zinā (performed in accordance) with Qadar?’ Then if he said: ‘Yes’, then he would demand him to 
swear (saying): ‘Is this your religion?’ Then if he would swear then he would narrate five ahadith, 
and if he did not swear then he would nor narrate (anything) to him.” (Hilyah Al-Awliya by Abu 
Nu'aym) 


To this we say: 


1) You are not following the Salaf in this. The Salaf would (1) accept the Islām of the 
people, and then if a need arose they would (2) test them in the Sunnah and (3) then judge. 
As for you then you (1) declare takfır upon the people, then you (2) test in Islam and then 


(3) you judge. So where are these two the same?? 


Takfir is something which is declared due to a shar’t (Islamically legimate) reason, and 
wanting to test a person is a not a reason in the Islamic legislation for invalidating the 
Islamic signs and establish the judgments which are connected with declaring takfir. 
Furthermore you will not be able to bring one single quote where the Salaf judged a person 
on beforehand before they tested them. Such as saying: “I think this person is a qadari so I 
judge him as a qadari”, and then after that testing him whether or not he is a qadari. So if you 
are truthful in your claim of following the Salaf then do as they do, and accept the Islam of 
a person due to his Shahadah and prayer, and then when the need calls for it — such as 
marriage, befriending, taking knowledge from and other things — then test him in the 
issues of Sunnah and don’t make a judgment upon him until he utters something from 
himself which the Quran and the Sunnah has judged as being shirk or bida’. This would be 
in accordance with the Sunnah in this issue as it was mentioned by Al-Barbahari when he 


said: 
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“And we do not exit anyone from Ahlul-Qiblah (those who pray) from Islam, before he rejects a 
verse from the Book of Allah, or he rejects something from the narrations of the Messenger of Allah 
(sallAllahu ‘alayhi wa sallam), or he slaughters for others than Allah, or prays for others than 
Allah. Then if he does any of this, then it is verily obligatory upon you to exit him from Islam (i.e. to 
declare takfir). And if he doesn’t do any of this, then he is a believer and a Muslim by name, not in 
reality.” (Sharh As-Sunnah by Al-Barbahārī) 
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2) If you insist on testing in Islam then consider sufficient what the Messenger of Allah 
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(sallAllahu ‘alayhi wa sallam) and the Sahabah (radiAllahu ‘anhum) considered sufficient, and 
what he (sallAllahu ‘alayhi wa sallam) was ordered by Allah to test with. 


Allah — the Exalted — said: 
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“O you who believe. If the believing immigrant women come to you, then test them. 
Allah knows of their iman. Then if you find them to be believers, then do not return 
them to the kuffar.” (Al-Mumtahanah 60:10) 


At-Tabari mentions in his tafsir of the verse: 
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“Muhammad ibn Sa'd narrated to me and said: My father narrated to me and said: My uncle 
narrated to me and said: My father narrated to me, from his father, from Ibn ‘Abbas (regarding) His 
words: “O you who believe. If the believing immigrant women come to you.” Until His 


words: “All-Knowing All-Wise.” Their test would be that they testified to La ilaha illa Allah and 
Muhammadun Rasul-Allah.” (Tafsir At-Tabari) 


So this is the testing of the Prophet (sallAllahu ‘alayhi wa sallam) in Islam. So why do you 
not accept and consider sufficient what the Prophet (sallAllahu ‘alayhi wa sallam) accepted 
and considered sufficient? And do you know that what you are doing is the exact manhaj 
of the Khawarij? 


Al-Lalakai narrated: 
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“From Humayd ibn Hilal (who said) regarding ‘Ubadah ibn Qurt Al-Laythī that he said to the 
Khawartj when they took him in Al-Ahwaz: ‘Be pleased with (i.e. consider sufficient) the same from 
me as the Messenger of Allah (sallAllahu ‘alayhi wa sallam) was pleased with when I accepted 
Islam. They said: ‘And what did the Messenger of Allah (sallAllahu ‘alayhi wa sallam) consider 
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sufficient from you?’ He said: ‘I came to him and testified to La ilaha illa Allah and Muhammadun 
Rasul-Allah, and he accepted that from me.’ He (i.e. Humayd) said: ‘But they rejected (to accept 
that) and killed him.’” (Sharh Usul I’tiqad Ahlus-Sunnah wal-Jama’ah) 


Thus it can be concluded, that your claim to follow the Salaf is an invalid claim with no 
truth to it, since the Salaf did not do as you do, rather it is the Khawarij who did what you 
do. And this argument cannot be used for justifying declaring general takfir upon those 


showing the apparent signs of Islam today from whom no shirk or kufr has been seen. 
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Shubhah (doubt) nr. 3: The Islamic signs today have become a shared factor 


between the Muslim and the mushrik 


They say: “The Islamic signs today, such as the Shahadah, the prayer and other things, have 
become a shared signs between the Muslims and the mushrikiin, and therefore they cannot be used 


to determine who is a Muslim and who is not.” 


We say: The Islamic signs since the beginning of Islam have always been shared signs 
between the Muslims and the munafiqun (hypocrites). Just as the Muslims would utter the 
Shahadah, pray and pay the zakat, then the munafiqun would do the exact same. 


Allah — the Exalted — said: 
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"Verily the munafiqun try to deceive Allah, while He is (the One who is) deceiving them. 
And when they get to (perform) the prayer, they get up lazily (and) showing themselves 
to the people and they do not remember Allah except a little.” (An-Nisa 4:142) 


And He — the Exalted — said: 


“And nothing prevented for them (i.e. the mundfiqun) that their spendings would be 

accepted, except that they disbelieved in Allah and His Messenger. And they do not 

come to the prayer except lazily, and they do not spend (in the path of Allah) except 
unwillingly.” (At-Tawbah 9:54) 


So the munafigun — who had kufr and shirk and a wrong ‘agidah in their chest which all was 
hidden for the Muslims — all said the Shahadah, they prayed and they spend some of their 
money in the path of Allah as Allah — the Exalted - mentions. And with these things that 


they performed outwardly they were given the judgment and name of Islam in dunya, 


while they will be in the lowest pit of Hellfire in the next life. 


So from this aspect this doubt has already been refuted. The Prophet (sallAllahu ‘alayhi wa 


sallam) would not say: “Now that some people show the signs of Islam while they don’t know 
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Tawhid or have not understood Tawhid, then we have to innovate new signs or new requirements 
which must be fulfilled in order to judge them as Muslim.” 


And Allah — the Exalted — described the munafiqun as having no understanding in the 


religion when He said: 
Osha Y Gill 305 
“But the munafiqun they do not understand.” (Al-Munafiqun 63:7) 


And it is well-known that the hypocrites first appeared after the hijrah of the Messenger of 
Allah (sallAllahu ‘alayhi wa sallam) to Madinah - thirteen years after having received the 
Message — and the establishment of the Islamic state, when they no longer could express 
their kufr freely without this having its consequences. So if anyone had the right and 
knowledge and wisdom to establish new conditions due to the new circumstances, then 
this would be the Messenger of Allah (sallAllahu ‘alayhi wa sallam) who does not speak 


from his own desires. 


Despite of all this, and despite of the existence of mundafiqun (hypocrites) in every time and 
place, the Prophet (sallAllahu ‘alayhi wa sallam) would not invent new conditions or 
demand anything else than the signs of Islam in order to give the outwardly judgment and 
name of Islam in dunya, nor would the Sahabah (radiAllahu ‘anhum) nor the tabi’tin, nor the 
tabi’ at-tabi’in, nor whoever followed them in goodness and remained upon the Sunnah 


until this day of ours. 


So we say: That which is the Sunnah, and that which the scholars of Sunnah of all times 
have been upon, from the time of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) until 
those who came after him is: that a person who shows the outwardly signs of Islam which 
has been described in the Quran and the Sunnah and do not show any nullifiers of Islam. 
along with it, then it is obligatory to give him the judgment and name of Islam and apply 
the judgments upon which are connected to this. And this is an issue of ijma’ (agreement) 


and it is ma’lum min ad-din bid-darurah (known from the religion with necessity). 
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Shubhah (doubt) nr. 4: Shirk and kufr is widespread among people 


They say: “We cannot consider the apparent signs of Islam sufficient for giving the judgment of 
Islam to a person, because in our time shirk and kufr is widespread among the people ascribing 


themselves to Islam.” 


We say: Using the argument that kufr, shirk, sects etc. are widespread is not a valid 
argument for leaving the Sunnah. Generally because nothing can invalidate the Sunnah, 


and specifically due to the following reasons: 


1) After the death of the Prophet (sallAllahu ‘alayhi wa sallam) many groups of clear kufr and 
shirk emerged who ascribed themselves to Islam. Among these were those accepted a false 
prophet, the Qadariyyah who rejected the Qadar, the Jahmiyyah who rejected the 
Attributes of Allah, the Rafidah who cursed the Sahabah (radiAllahu ‘anhum) and others. 
And many of these sects further divided into even more sects. And the fitnah and kufr and 
shirk and bid'ah was widespread, until it was narrated that in the time of Imam Ahmad 
(rahimahullah) at some point he was the only one who did not say that the Quran was 
created, which is a statement of clear kufr. 


Despite of the existence of all these sects and the spread of the misguidance you will not 
find any quote from any of the Salaf where they a person a jahmi, or khariji, or qadari before 
he has said the words of the Jahmiyyah, the Khawarij or the Qadariyyah respectively. 
Absolutely no-one has had this belief. The Salaf were careful and you can find quotes like: 
“It is as if the people are in riddah (apostasy)”, or “Beware who you sit with and take knowledge 
from”, but absolutely no-one has rushed to takfir based upon nothing, or takfir because “I 
think” or “I have a strong belief” that he doesn’t know Tawhid or he doesn’t know the 
right ‘agidah. So a person cannot flee from the fact that this belief is newly invented and it 


opposes the Sunnah. 


2) We are not obliged to know the ‘aqidah of a person. We are obliged to worship Allah 
according to the Quran and Sunnah. And these two have clearly ordered to judge upon the 
apparent despite that in some situations you have a strong belief that he is not a Muslim. 
Just read the story of Usamah bin Zayd (radiAllahu ‘anhu). And every single time someone 
came to the Prophet (sallAllahu ‘alayhi wa sallam) complaining about someone showing 
the signs of Islam he would say: “Does he not pray?” Or he would say: “I have not been 
ordered to look into the hearts of people.” And it is more than clear in the evidences from the 
Quran and Sunnah that some people accepted Islam, not because believing in it, but 


because they feared being killed and that their wealth would be taken away. And despite 
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of this the Messenger of Allah (sallAllahu ‘alayhi wa sallam) would accept their claim and 
leave their affairs to Allah. 


3) Even if this newly invented bid’ah — not to give the judgment and name of Islam based 
upon the outwardly before testing him and knowing his ‘aqidah — is implemented, then it 
still doesn’t make any sense. Because all ahkam (judgments) in dunyd are only outwardly. 
Even the people we know who speak about Tawhid and takfir upon the mushrikin, we still 
cannot say they are true believers. We say we give them the judgment and name of Islam 
in dunya and their affairs in the next life is with Allah. Or do we witness Paradise for those 
people we know in dunya who knows Tawhid? Of course not! They could be munafiqun or 
they could have mistakes in their beliefs which we do not know about. 


So when this is said, then the essence of this faulty belief has been revealed; that new 
conditions for accepting the name of Islam in dunya for a person has been invented which 
the Salaf were not upon. And due to it being a newly invented matter which has no basis 


in the evidences, there are not clear guidelines in it. Some of them say: 
“I accept his Islam if he says I make kufr bit-taghut.” 

Others say: 

“No, I have to hear from him that he disassociates from democracy.” 

Others say: 

“No, he must also say that the ‘adhir (excuser of the mushrik) is kafir.” 


And this is the sign of bid'ah, lust and desires; that there is no firm standpoint in it because 
it doesn’t return to any belief from the Salaf. Rather it is based upon your own faulty 


understanding and desires, while you have left following the narrations. 


The Prophet (sallAllahu ‘alayhi wa sallam) said: 
Sule Y sake GE By Y US GS staid Le up 1s 


“I have verily left you upon a clear path. Its night is like its day. No-one deviates from it 
after me, except that he will be destroyed.” (Sunan Ibn Majah - sahih) 


And this belief which you have innovated is not from the Sunnah and the path which the 
Prophet (sallAllahu ‘alayhi wa sallam) described to his Ummah, thus the condition for being 
destroyed is fulfilled. 
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\ Doubts regarding judging upon the apparent 


Shubhah (doubt) nr. 5: What about Iran? 
They say: “You say that it is bid’ah to judge people upon the dar (land), but if you yourself go to 


Tran then you wouldn't give all the people praying in the mosques the judgment of Islam. So you 


yourself declare general takfir just like we do according to the judgment of the country.” 


We say: First of all, it is a rule of the Sunnah that no examples are given in it, nor are 


similitudes are put forth with it. 
Imam Ahmad said: 
si Bis EEN 58 G, aT V5 Jii Spb Vy SA d Spat Vp ts BEN gs ls 


“And there is no giyas (analogy) in the Sunnah, nor are similitudes (or examples) put forth with it. 
Nor is it comprehended through the intellect nor the desires. Rather it is (solely) to be followed and 
leaving desires in it.” (Usul As-Sunnah by Imam Ahmad - the riwayah of ‘Abdus) 


Al-Barbahari said: 


Vy GS, BE ab Jay EG aadi ge fe olga Led ee Vy UU Gye Yy Gold dll Gad oof ail GLa edel 


whSYy Got 


“And know — may Allah have mercy upon you — that in the Sunnah there is no giyas (analogy), nor 
are similitudes (or examples) put forth with it, nor are desires followed in it. Rather it is the belief in 
the narrations of the Messenger of Allah (sallAllahu ‘alayhi wa sallam), without conditioning or 


explaining, nor is it asked ‘why’ or ‘how’.” (Sharh As-Sunnah by Al-Barbahar1) 


And the meaning of the statement: ‘No similitudes (or examples) is put forth with it’, can 
be found in the following narration by ‘Abdullah ibn Imam Ahmad who said: 


Al J5 Sept doii Mags ff OW: dys. Gas gf Oud dae: JG e hy oy hal) We JU e pe oy ed Sls 
as da thy our: Ja a clog ale tn Le i Sots Be cue bd gf al. wh Jeti choy he a Le 

Ns ty. sab RRE ehh i Gude Sub ¢ oles a ates a O'S HT: dks of JB 
“Muhammad ibn ‘Ali narrated to me and said: Ibrahim ibn Bashar narrated to us and said: I heard 
Sufyan ibn ‘Uyaynah say: ‘Abu Hanifah used to put forth examples to the hadith of the Messenger 
of Allah (sallAllahu alayhi wa sallam) and then oppose it. It reached him that I narrated a hadith 


from the Messenger of Allah (sallAllahu alayhi wa sallam) where he said: “Both parties in a 
business transaction have a right to annul it so long as they have not separated.” So Abu 
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Hanifah said: ‘Then what if they are on a ship, how will they separate?’ So Sufyan said: ‘So did you 


ever hear anything more evil than this?’” 


And this is exactly what those who refuse to accept the Quran, the Sunnah and the athar 
(narrations) on this subject do, when these are presented to them. When the Sunni says to 
them: ‘Allah and His Messenger (sallAllahu ‘alayhi wa sallam) said...’, then they reply: ‘Then 
what about Iran?’, and with this they try to invalidate the clear Sunnah. 


But if they knew the principles of the Sunnah, they would know that this is not allowed, 
and that they in the first place have no right whatsoever to challenge the Sunnah, rather 


everyone must accept it without asking ‘how’ and ‘why’. 


Second of all, the fewest of those who hold on to this doubt and use it as an argument for 
their belief, have ever been to Iran in the first place, which necessitates that they are 
invalidating the Sunnah based upon some imaginations or news which they have heard, 


yet never have been able to confirm for themselves. 


Therenext, if we really were to compare the apparent signs of the Shi’ah and the Rafidah — 
which are those that a person travelling to Iran is most likely to find — with the apparent 


signs of the people of Sunnah, then the differences become quite obvious. 


1) They have added to the Shahadah, that ‘Ali Wali-Allah (‘Afi is the ally of Allah), which is 
not the Shahadah which the Prophet (sallAllahu ‘alayhi wa sallam) came with. 


2) They proclaim their innovative Shahadah in their call to prayer, which also is opposite 
to the Adhan which the Prophet (sallAllahu ‘alayhi wa sallam) made a sign of Islam. 


3) The one who witnesses the prayer of the Shi’ah and the Rafidah will not be in doubt 
that this is not the prayer of Ahlus-Sunnah, since it differs from it in many ways. 


So when this is said, then the one who goes to Iran, and stands outside one of their 
mosques and hears their calling to prayer, and enters the mosque to find them praying 
another prayer than the Prayer of Muhammad (sallAllahu ‘alayhi wa sallam) — he might also 
witness their stones which they prostrate upon or hear them cursing the Sahabah 
(radiAllahu ‘anhum) in or outside their prayer — and he based upon this says: ‘These people 
are kuffar, and I do not pray behind them, nor eat their meat, nor marry them etc.’, then he has 
done so based upon apparent signs and he cannot be blamed for anything. Or that he hear 
a specific person testify to the shahadah of the Shi’ah and the Rafidah, or curse the Sahabah, 
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or claim to be a sht’ or rafidi, and he doesn’t accept his Islam, then this is also based upon 


something apparent which he is allowed to base his judgment upon. 


But the one who stands outside a mosque and hears a the Adhan legislated by the 
Messenger of Allah (sallAllahu ‘alayhi wa sallam), and he enters the mosque to find the 
people praying the prayer of Muhammad (sallAllahu ‘alayhi wa sallam) — and he might also 
see them pray the Sunnah prayer according to the recommendations of the Prophet 
(sallAllahu ‘alayhi wa sallam) — and he then says: ‘These people are kuffar, and I do not pray 
behind them, nor eat their meat, nor marry them etc.’, then he has declared takfir upon them 
based upon absolutely nothing. Rather, he has even invented the lie that the signs of Islam 
which he has witnessed are no longer are applicable. We seek refuge with Allah and His 
Wrath and Punishment. Amin. 


So where and how is it even possible to compare these two scenarios? And how can the 
whole world be declared takfir upon because there is Shi’ah and Rafidah in Iran? We seek 
refuge with Allah from poor understanding. Amin. 
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Shubhah (doubt) nr. 6: The sayings of the scholars 
They say: “We have many quotes from the scholars in which they contradict you and say that the 


Islamic signs are not accepted in all circumstances, rather in many cases they are not accepted until 
the person declares himself free from the kufr which he was upon. So it is you not following the 
scholars, while we are simply following them in this issue of fiqh.” 


We say: You don’t understand the quotes, nor do you know the Sunnah in this issue in 
which you are claiming to have better understanding than the Sahabah (radiAllahu ‘anhum). 
And before refuting this shubhah the two principles in this issue are mentioned in order for 
the reader to see, that none of the mentioned quotes which are used as arguments in 
reality is an argument for their claim, rather the quotes themselves are refuting these 


modern time Khawarij. These two principles are: 


1) If a person is unknown or a kafir asli that has nothing to do with Islam, then the 


apparent signs of Islam are accepted from him. 


2) If the deviant ‘aqidah or the shirk or the kufr of a person is well-known and this person 
along with this ascribes himself to Islam, then he is not judged as a Muslim until he 
declares himself free from the shirk, kufr or deviant ‘aqidah which he was upon. 


Now pay good attention when reading some of the statements in this issue which they use 


as an argument: 

Ash-Shafi’l said: 

1E fy bt Vy Y OF gr BB cS Yy Spall po OT ced ab cue Y oag Og fal oa OU cad" töle OLE LaVo 
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“And the acknowledgement of iman is from two aspects: So whoever is from the worshippers of the 


idols, who has no religion which is claimed is a religion of prophet-hood, nor does it have a book, 
then if he testifies to La ilaha illa Allah and that Muhammad is His slave and Messenger, then he 
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has verily acknowledged iman and if he returns from it he is killed.’ He said: And whoever is upon 
the religion of Judaism and Christianity, then these people claim (to be upon) the religion of Musa 
and ‘Isa (salawat-Allahu wa salamuhu alayhima), and they verily changed it. And in their religions 
they were verily ordered to believe in Muhammad (sallAllahu ‘alayhi wa sallam), but they 
committed kufr by leaving the belief in him and following his religion, along with what they 
committed kufr in by lying against Allah before that. And it was verily said to me that some of them 
remains upon his religion while he testifies to La ilaha illa Allah and that Muhammad is His slave 
and Messenger, while he says: ‘He was not sent to us’. So if there exist anyone among them like 
this, and one of them says: ‘I testify to La ilaha illa Allah and that Muhammad is His slave and 
Messenger’, then he has not completed the acknowledgment of iman until he says: ‘And that the 
religion of Muhammad is the truth or obligatory, and I disassociate from that which opposed the 
religion of Muhammad (sallAllahu ‘alayhi wa sallam) or the religion of Islam.’ Then if he says this 
then he has completed the acknowledgment of tman.” (Al-Umm by Ash-Shafi’l) 


They say: Look how he said: “And it was verily said to me that some of them remains upon his 
religion while he testifies to La ilaha illa Allah and that Muhammad is His slave and Messenger, 
while he says: ‘He was not sent to us’. So if there exist anyone among them like this, and one of 
them says: ‘I testify to La ilaha illa Allah and that Muhammad is His slave and Messenger’, then 
this is not sufficient in acknowledging iman until he says: ‘And that the religion of Muhammad is 
the truth or obligatory, and I disassociate from that which opposed the religion of Muhammad 


(sallAllahu ‘alayhi wa sallam) or the religion of Islam.’” And we are simply doing the same. 


We say: It is as if you skipped his words: “So if there exist anyone among them like this, and 


one of them says...” 


Imam Ash-Shafi’l clearly defined for who this is applicable. If a person is among the Jews 
or Christians who say La ilaha illa Allah Muhammadun Rasul-Allah, but claim that 
Muhammad (sallAllahu ‘alayhi wa sallam) was not sent to them, then he must acknowledge 
that Muhammad (sallAllahu ‘alayhi wa sallam) was sent to all of mankind and jinn. 


And we add: that if he is among those who say Lā ilaha illa Allah Muhammadu Rasul-Allah, 
but claim that Shari’ah can be achieved through democracy, or democracy is allowed, or 
invoking others than Allah is allowed, or slaughtering for others than Allah is allowed, or 
declaring takfir upon the mushrik is not from aslud-din etc. then he must disassociate from 
the kufr and shirk which he was upon. And this is in accordance with the words of Ash- 
Shafi’ rahimahullah. 


1 Jn an Islamic state, after an Islamic trial. This is not to be implemented by the ordinary Muslim. 
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But where do you find in the quote that a person may be assumed to be from a specific 
people of kufr, and then he must disassociate himself from the kufr and shirk which you 
think and assume that he is upon??? 


A similar quote can be found from Al-Baghawi in his explanation of the hadith of Usamah 
bin Zayd (radiAllahu ‘anhu) when he was reprimanded by the Messenger of Allah 
(sallAllahu ‘alayhi wa sallam) after he killed a man who said La ilaha illa Allah. He said: 
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“In it (i.e. this hadith) there is an evidence for that if the kafir speaks the words of Tawhid then it is 
obligatory to refrain from killing him. The Imam said: This is regarding the idol worshipper who 
does not believe in Tawhid. If he then says the word of Tawhid then he is judged as a Muslim and he 
is then forced to accept all the laws of Islam. But regarding the one who believes in Tawhid but 
rejects the prophet-hood then he is not judged as a Muslim only by saying the word of Tawhid until 
he also says ‘Muhammadun Rasul-Allah’. Then if he says it, he is a Muslim unless he is among 
those who say: ‘Muhammad was exclusively sent to the Arabs’. In this case he is not judged as a 
Muslim by merely acknowledging the message until he acknowledges that he is sent to all of the 
creation. After this it is preferred to test him regarding acknowledging the resurrection and 
declaring himself free from every religion other than Islam. And likewise is the judgment of the 
murtadd (apostate), he returns to Islam be leaving the religion which he went to (when leaving 
Islam).” (Sharh As-Sunnah by Al-Baghaw1) 


Regarding this quote we say the same: For every time he mentions what the person must 
say to enter into Islam, he before that mentions from which people of kufr he is. Thus the 
conditions are subject to knowing the situation of the person. But as for the unknown 
person regarding whom no kufr or shirk is known, then no-one has stipulated any more 


conditions than those established in the Sunnah. 


Ibn Qudamah Al-Maqdisi said regarding this issue: 
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"The second settlement: If the riddah (apostasy) is established with clear proof or other than this 
and he bears witness to La ilaha illa Allah and Muhammadu Rasiul-Allah then this does not 
uncover the correctness of what he has borne witness to with it and he is left alone and he is not 
demanded to acknowledge that which he has ascribed himself to, due to the words of the Prophet 
(sallAllahu ‘alayhi wa sallam): ‘I have been ordered to fight the people until they say La 
ilaha illa Allah. So if they say it then they have saved their blood and wealth from me, 
except by its right. And their account is with Allah the Mighty and Majestic’ (agreed upon). 
Because this establishes the Islam of the kafir aslī and likewise the Islam of the murtadd. And the 
words of Al-Khiragi are attributed to the one who commits kufr be rejecting al-wahdaniyyah 
(Allah’s Oneness i.e. Tawhid) or rejects the Message of Muhammad or rejects both of these. But 
regarding the one who commits kufr by other than this then his Islam is not achieved except by 
acknowledging that which he has rejected. The one who acknowledges the Message of Muhammad 
(sallAllahu ‘alayhi wa sallam) but rejects the fact that he is sent to all of the creation, then his Islam 
is not established until he bears witness that Muhammad is the Messenger of Allah to all of the 
creation or he along with the two testimonies declares himself free from every religion that 
contradicts Islam. If he claims that Muhammad is a messenger which will be sent and not him 
(which was sent to Quraysh), then he must also acknowledge that this sent person is the Messenger 
of Allah. This is because if he shortens the two testimonies then it is possible that he meant that 
which he already believes. If he commits riddah by rejecting an obligatory act of worship then he 
does not become Muslim until he acknowledges that which he has rejected. And likewise if he rejects 
a prophet, a verse from the Book of Allah, a book from among His books, and angel from among the 
angles where it has been established that they are the angles of Allah or he allows something 
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forbidden then he must — in order to enter into Islam — acknowledge that which he has rejected.” 
(Al-Mughni by Ibn Qudamah) 


Pay attention now: 


“The one who acknowledges the Message of Muhammad (sallAllahu ‘alayhi wa sallam) but rejects 
the fact that he is sent to all of the creation, then his Islam is not established until he bears witness 
that Muhammad is the Messenger of Allah to all of the creation or he along with the two 
testimonies declares himself free from every religion that contradicts Islam.” 


His kufr is known, and based upon what is known regarding him the conditions for 


accepting his Islam are set. 


“If he claims that Muhammad is a messenger which is yet to be sent and not him (which was sent 


among Quraysh), then he must also acknowledge that this sent person is the Messenger of Allah.” 


His kufr is known, and based upon what is known regarding him the conditions for 


accepting his Islam are set. 


“And likewise if he rejects a prophet, a verse from the Book of Allah, a book from among His books, 
and angel from among the angles where it has been established that they are the angles of Allah or 
he allows something forbidden then he must — in order to enter into Islam — acknowledge that which 


he has rejected.” 


His kufr is known, and based upon what is known regarding him the conditions for 


accepting his Islam are set. 


And was it not because it would have been too long, we could have mentioned all the 
quotes which they use, so the reader can see that all the conditions which are mentioned 


are based upon the known kufr of the person for which they are set. 


So where in any of these quotes do you find the unknown person showing the apparent 


signs of Islam? Bring us a clear quote where the scholars said: 


“And if he is unknown, then his Shahadah and prayer are not accepted as signs of the outwardly 
Islam until he is tested in the types of kufr which are spread in the place where he lives.” 


You cannot find it, because it does not exist. Thus it becomes clear that the applicable 


principles in this issue are as mentioned: 
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1) If a person is unknown or a kafir asli that has nothing to do with Islam, then the 
apparent signs of Islam are accepted from him and the name and judgments of Islam are 


applied upon him. 


2) If the deviant ‘agidah, the shirk or the kufr of a person is well-known and this person 
along with this ascribes himself to Islam, then he is not judged as a Muslim until he 


declares himself free from the shirk, kufr or deviant ‘agidah he was upon. 


This is the Sunnah of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) and that which 


the Salaf have believed in and explained in this issue. 


We ask Allah — the Exalted — to show us the truth as the truth and provide us with 
following it, and to show us the falsehood as falsehood and provide us with staying away 


from it. 


O Allah. Whoever from this Ummah who is not upon the truth while he thinks he is upon 
the truth, then return him to the truth so he may be from the people of the truth. 


And may the peace and abundant blessings be upon Muhammad, his family, his 


companions and whoever followed them in goodness until the Day of Judgment, 


Allahumma Amin. 


Written by: Abu Hajar 
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